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Purpose

The Light of Dharma is a bilingual semiannual magazine in Thai and English. It
is sponsored by Phrabuddhamingmongkhol 45 Foundation. Its content is about the
teachings and knowledge of Buddhism, stories of important characters in Buddhism
and news about Buddhist activities in Phuket, including the Phrabuddha
mingmongkhol Ek-nakkhiri project (The Big Buddha of Phuket) at The Big Buddha
Khao Nakkerd under the supervision of Kittisangkharam Temple (Kata Temple) and
the Department of Forestry. Our purposes are to contribute Dharmic knowledge at
the peak of Khao Nakkerd (Nakkerd Hill) and through various other medias of the
foundation as well as donating copies of the magazine to public amenities such as
libraries, government organizations, charity organizations and other suitable places
in Phuket. This magazine project is run by the same editorial board that used to
run a masgazine project of the same name, which was then sponsored by the
Phuket Buddhist Society 2007-2008. The first issue of this new magazine is
scheduled to be the July-December 2016 issue.

Any libraries, education institutes, organizations and individuals who are
interested in receiving this magazine for public benefits may contact the
foundation by using the-contact details below.

Phra Buddha Mingmongkhol Sattha 45 Foundation
42/14 Moo 2, Thepkasatri Road, Rasada Sub-District, Mueang District, Phuket
Province 83000
Tel: 081-891-3827, 076-239-190 Fax: 076-238-470

Email: MingmongkolPhuket@gmail.com
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Editorial Preface

Translated to English : Wasu Koysiripong

e Siam is now without the shades of bodhi and banyan trees.

The populace throughout the nation is in sorrow.

On 13 October, His Majesty ascended to heaven.

The people shall follow his footstep. e~

With grievances and appreciation in His Majesty’s kindness,
I, Harin Sukavat, on behalf of Phra Buddha Mingmongkhol Sattha 45
(on air at the radio station “Rachanakarin”
FM 104.75 and 94.25 MHZ Phuket Province 21 October 2016)

This second issue of the Light of
Dharma is published during the
international New Year Festival, which
is usually full of blessings, happiness
and cerebrations. Therefore, we
selected a Dharma topic about these
things to add into “Phra Thera’s
Speeches” column by changing the
column’s name to “Blessings from
Phra”, if the four phra theras are still
the same ones. Our intention is to let
the readers consider the true happiness
of humans during such time. How
should we expect from this period of
This
understand the main idea of happiness
in Buddhadharma.

In the column “Special Article”,

the column that talked about the

happiness? may make us

relationship between the Thai king and
Phuket in the previous issue, in this
issue we got an honor from Ajarn
Jessada Nilsanguandecha of the
University of the Thai Chamber of
Commerce who contributed us an
article “Phuket Chinese under Royal
Kindness” that talks about the visits to
Phuket of Kings Rama 5, 6 and 7
(including King Rama 9, but because
the information is similar to what we
published in the previous issue, we did
not republish it .) in “Phuket Overseas
Chinese” seminar at Prince of Songkhla
University, Phuket Campus on 15
November 2016 for us to edit. It is such
a valuable memo of the previous kings’
kindness to Phuket people since the
past before the era of King Rama 9.
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Buddhist Activities

PHUKET BUDDHIST ACTIVITIES

Translated to English : Wasu Koysiripong

(1)LIFE SKILLS

22 October 2016

Dr.Samran Chaisawat, a lecturer of Public
Administration course at Phuket Rajabhat University
brought 4™ year students (normal Sat-Sun group) of
the Faculty of Humanities and Social Sciences to
learn “life skills” at the Buddha Garden on Mt.
Nakkerd Peak. 30 students of other religious
backerounds will choose a place for an excursion
about social development management and
practice meditation with a trainer from
Phrabuddhamingmongkol 45 Foundation.

(2)YOUTH DHARMA EXAM

21 November 2016

Dowroongwittaya School by the principal priest
Jirasak Yongbanthom and Phrabuddhamingmongkol 45
Foundation was delegated by Phra Prasatsarasophon,
the Dhammayut Sect abbot for Phuket, Phang-nga,
Krabi and Ranong, to organize an annual Sanam
Luang Dharma examination at Dowroongwittaya
School on 21 November 2016. Mr.Suphorn
Wanichakul, the foundation chairman, read the
address of Phra Brahmmuni (Suchin Akkhachino)
Sanam Luang Dharma Chairman to all 200 male and
female high school students before the exam.

(3)MENTAL REHABILITATION

20 September 2016

A group of presenters of Phrabuddhamingmongkol 45
Foundation led by Suphorn Wanichakul, the
foundation chairman, gave lectures and training to
inmates at Phuket Provincial Prison in “Inmate
Rehabilitation and Correction Program Batch#2”.
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(4)300 FEMALE INMATES

15 July 2016

A group of lecturers from Phrabuddhamingmongkol 45
Foundation led by Suphorn Wanichakul, the
foundation’s chairperson, gave lectures and training
to 300 female inmates at Phuket Prison.

(5)DHARMA EXCURSION

14 November 2016

A group of 130 teachers and students from Baan
Chalong School Phuket, had a Dharma excursion at
Buddha Garden on Mt. Nakkerd Peak made
worshipped the Phuket Big Buddha, practiced reciting
Phra Buddhamantra, conducting primary level
religious rites, practiced meditation to improve the
mental state under the topic “7 minutes of
happiness creation”, made monetary donation and
planted trees. Phrabuddhamingmongkol 45
Foundation organized lunch and transportation for
the excursion.

(6)NEKAKHAMMA ORDINATION

8 November 2016

Phrabuddhamingmongkol 45 Foundation together
with Phuket Prison organized nekkakhamma
ordination for interested inmates in a mental
education and development project. The project was
participated by200 male and female inmates. The
activity was chaired by Mr.Somkhid Khammang, the
prison’s commander. Nekkakhamma means the
practice to resist defilement or the practice of the
eight precepts of non-clerics for a period of time in
order to lessen defilement and passion as

commoners. y
> 3

Annual Ordination
Translated to English : Pimpaporn Suwatthigul

The ordination for King Rama IX (King Bhumibol) and
Queen Sirikit - Father & Mother of the Nation: the
annual merit-making event of the Bhudha Mingmongkol
Sattha Foundation on 28th November 2016 was more
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Village Headman of Chalong Sub-Districy (far right)

and an official attorney Somchai Phanomrak (next
from the far right)

Hlngfirusvaeaes(vaign) auvy wuuiny 69017
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noted than the previous ceremonial
ordinations. This is because this ordination
was particularly dedicated to the late King
Bhumibol whereby 90 laymen from Phuket
and other provinces applied. Of this
number, 84 were ordained. This was more
than the number of the accumulated monks
ordained in the last previous years since
2013. The ordination went on smoothly in
all respects: Buddhist disciplinary, religious
practice and the utmost delight of the new
monks’ relatives and the attendants. These
new monks along with their equerries
underwent various difficulties (resulted from
rains) of the religious park: Nakkerd, located
on the top of Nakkerd Mountain (“Nak-kerd ”
literally means a birthplace of nagas - a big
serpent, compared to a dragon in Chinese
belief). This religious ordination ceremony
was beautifully successful due to the kind
coordination of the dedicated, especially
the preceptor: Provost Kittiyaporn — The
abbot of the Kata Temple, also positioned
as the Buddhist Dean of Chalong Sub-
District. As there were many applicants to
be ordained, help was also extended from
Get-ho Temple whereby a preceptor from

" The new monks
| receiving foods from
laymen at different
locations
WsguINzIUNUIA o
FO1UTH199

this temple performed the ordination
process. Thanks also go to the Chalong
Municipality, village headmen in the area for
their coordination in the common resolution
to maintain Buddhism and dedicate this
merit act to the beloved King. This is also
hoped to plant virtue into the mind of all
who ordained during their monkhood and
afterwards when they become laymen.

Glass Staircases, Silver
Staircases, Golden Staircases
Translated to English : Pimpaporn
Suwatthigul

As of December 2016, the construction of
Glass Staircases, Silver Staircases, Golden
Staircases and the landscape have been
satisfactorily progressed. People can walk
upstairs to pay respect to the Big Buddha
image and appreciate the landscape in
the vicinity. What to be added is the
smaller Buddha image to be placed in
front of the Big Buddha image. This is to
accord with the Buddhist biography.
Another sculpture is the naga along the
handrail which is ¢oing to be carved
soon. Captions to accord the Glass, Silver
and Golden staircases will also be done.
“During the lent of the 7th year of
the enlightenment, Lord Buddha was



3 Location of Lord Buddha
descending from the
Heaven, according to the
legend  found at
" Sankassa, India (photo
courtesy  of  Khun

Wutthipongse Chaisaeng)
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believed to go up to the heaven to
preach his late Mother making her reach
the state of enlightenment. At the end of
the Lent, Lord Buddha descended to the
Earth by means of the Glass, Silver and
Golden staircases. This part of the
Buddhist biography has been used as an
inspiration of the design. This is to equip
visitors to the place with the story related
to Buddhism; for example, the
gratefulness of Lord Buddha for his
Mother. As for the number of the
staircase: Number 9 signifies the period
when the staircases were formed, Number
6 signifies senses underlying the meaning
of the opening to the world. Work of this
part has been well progressed; however,
money to continue this work depends on
donation. Thus, the construction takes
time. Another issue which needs more
time for this construction to progress is
the consideration of details and accuracy
of the Buddhist design and the accord of
the location: Nakkerd Mountain (Nakkerd

Brief Information:
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Naga’s head the model of
Khao Nakkerd Buddha
Garden g
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literally means a birthplace of nagas)”. In
any cases, Khun Suporn Wanichkul hopes
that the work will be completed soon.
Realising that this place is for the public,
the working team welcomes all to suggest
and share ideas to make this mountainous
religious park a product of the
contemporary people who dedicate their
strength, their faith and their wisdom for
the prosperity and unity of this religious
park.

Apart from the construction of the
Glass, Silver and Golden Staircases, the
Bhudha Mingmongkol Sattha Foundation
has been working on the road to the
mountain which has often deteriorated.
The Foundation is also working on a 3-
storey building under the glass staircases.
This building is meant to be a museum for
learning about the Buddhism and Science
and the Buddhism and the Kings. Visitors
can spend their time in a more
meaningful through the activities and
information provided.

» The construction of 96 staircases began in April 2015
» 147 stakes with a 50 cm diameter are used as based for the weight of 2000 tons with the

capacity to resist an earthquake

« The Buddha images in front of the Big Buddha Image will be made of the “kanta” white jade
marble (the same material as that used for the Big Buddha)
+ The Naga’s head will be carved from a white jade marble by a modern computer/artificial brain
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BHIKKHU’S BLESSINGS

Translated to English : Wasu Koysiripong

Buddhadasa Bhikkhu

Oh happiness, everyone likes you and
tries to find you.

“You’re happy, I’'m also happy all the
time.”, but strangely the face still looks
pale.

If we burn the passion, we will be
happy. If the passion burns us, we will
be burnt.

What they call “happiness”, make it
sure whether it is peaceful or burning
happiness.

Payutto Bhikkhu

Those living in the World with a true
understanding of the World and the life
as they really are and position the
mind the way it should be, shall have a
comfortable mind without any
annoyance. It will be a smooth mind.
Those people live for themselves and
have happiness all the time. It’s a kind
of fulfilling happiness from the inside,
not a kind that has to be sought after
from the outside. Those people will be
ready to contribute to the others and
view the World with true wisdom, a
broad mind and the feeling to give
others.
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Phra Pramoth Pamodcho

The Buddha taught us to desert
passion. Once we desert our passion,
desert our greed, our mind will not be
restive, will not be burnt, and will enter
a kind of peace not found elsewhere. It
is a kind of happiness unequal to any
other kind. It can be felt and lived with.
It is not a kind of worldly happiness
that seems to exist, but doesn’t really
exist. That kind of happiness is not true.
The true and eternal happiness is the
happiness from the mind that has
transcended the illusion of the World.

Phra Paisal Visalo

The true happiness is not anywhere
afar. It is inside our mind. Once we
correctly position our mind, we will be
happy anywhere. We only have to
know how to be self-sufficient, then we
will get peace of mind, away from any
restiveness. Once we let go things in
the World, our mind will be
comfortable and we will find happiness

even when we are working.

Shc

]



20 uamsysssy unTIAN-guIey 2560

I~ [ Y aq
UV1IIUI) W lAsHNSZUISH
QY Haanunvy

LVUNR1

waumaidespiivuazimdousinmimaunandesgiin As1asvnail 5 @aausewiauviausaty T 2433
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SPECIAL ARTICLE

Translated to English : Wasu Koysiripong

Phuket Chinese under the Royal Kindness'

Jessada Ninsanguandecha

Throughout centuries
of Thai-Chinese relation,
many overseas Chinese
have migrated into Siam.
“Under royal kindness”
is a phrase that the
Thais like to use to
describe the Chinese
who have migrated to
Thailand as these
overseas Chinese all feel grateful to the
Chakri dynasty that they show such
gratitude on whatever occasion they
have.

The Hokkein (Fujian) Chinese is
the first group of Han Chinese who
migrated to Siam. They travelled from
three main cities namely Zhangzhou,
Quanzhou and Xiamen (Amoy), mostly
between the reign of King Rama Ill to
King Rama VI due to the famine,
drought and political turmoil in China.
They travelled by Chinese junks with
three green tipped posts through South
China Sea, and settled around the tip
of the Malay Peninsula. Some of them
migrated to Phuket, which was
abundant in tin, and mixed with the
locals. This cultural mix became what
is now known as “Phuket Baba

1

Phuket Campus on 15 November 2016

“Thalang Yacht” King Rama 6’s Royal Yacht for his visit to Phuket in 1917
“IS00819” Sonselasynan 6 ATIUARUTIR N.A.2460

Culture”.

(The then Chinese government
stipulated that all the vessels from
Fujian Province must have green tips.
The vessels from Chaozhou (Taejew)
must have red post tips, and the
vessels from Zhejiang must have white
post tips. — Editorial)

The demographic record in 1903
shows that there were 9,303 Chinese in
Phuket Mandala. As the mining work
required a lot of laborers, mine owners
had to bring tens of thousands Chinese
workers from China and the Malay
Peninsula because the Chinese were
skilled in this kind of work.

Some Chinese got their social
positions from the bureaucracy and
became middle class people in the
Thai society. Then, they brought more

Collected from the documents of the seminar “Phuket Overseas Chinese” by Prince of Songkhla University,
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Chinese from mainland China to work
here as laborers. As a result, the
Chinese population outnumbered the
Thai population in Phuket. Phuket
developed very fast and some Chinese
even became mayors.

These Phuket Chinese had
opportunities to experience the
kindness of 4 kings of Chakri dynasty as
follows.

1. King Rama 5 Chulalongkorn

King Chulalongkorn was very
kind to the overseas Chinese. He once
mentioned “All the Chinese who have
migrated into Siam will certainly
develop our land. Because of this, the
Chinese must be treated nicely as if
they were Thai. The Chinese and our
subjects must be cordially merged as
one people. They shall not be treated
as foreigners.””

His Majesty’s first visit to Phuket
was during the return leg of his trip to
India in 1871. He visited three towns on
the West coast namely Phuket, Phang-
nga and Saiburi. He then travelled by
land from Saiburi across the Malay
Peninsula and took a royal yacht from
Songkhla back to Bangkok. His second
visit was during his trip to the Malay
Peninsula in 1890. In his third memo,
he recorded many events related to
Phuket Chinese such as:

“The pier was stationed by two
mail boats from Penang. These boats
were run by a Chinese company on a
schedule of five days per trip. They

carried tin out of Phuket and provisions
into Phuket... There were many well-
dressed committee members and
Chinese supervisors waiting to welcome
us... The residence and the roads were
well constructed thanks to the Chinese.
While we were staying at the residence,
the committee members and Chinese
came to visit us...”

2. King Rama 6 Vajiravudh

His Majesty visited Phuket
during his trip to Southern towns in
1909. He took a boat from Bangkok to
Chumphon, then rode an elephant
from Chumphon to Ranong, then took
a motorboat to Phuket. He took a boat
to Trang, Nokhon Si Thammarat, and
then took a royal yacht back to
Bangkok. His Majesty visited Phuket
while he was still the crowned prince.
His Majesty watched a mining ship of
Thungkha Harbor Co. Ltd, which was
the World’s first mining ship, hosted an
opening ceremony for a temporary
school for Phuket female students at
Wat Mongkhonnimit, and named the
school “Plookpanya School”. His
second visit to Phuket was in his trip to
Phuket Mandala in 1917 to award a
royal sword to the province and hosted
an oath giving ceremony of a Wild Tiger
Corp.

3. King Rama 7 Prajadhipok

His Majesty visited Phuket
together with Her Royal Highness
Queen Rambai Barni during his trip to
Phuket Mandala. His Majesty visited the

* The address of King Chulalongkorn on the occasion of opening Tianhuaweiyi (Tianfa) Chinese Hospital on 24

September 1905



King Rama 7°s visit to Phuket
S9mail 7 6989400

people and sighted many places in
Trang, Ranon, Phuket and Phang-nga by
train and boat from 24 January to 11
February 1928. This was the first time a
Hanomag locomotive was used in a
royal train.

On 2 February, His Majesty
visited Kathu Sub-district to see the use
of a big mining ship of Kathu Tin Co.
Ltd. to do mining at 20:00 o’clock. His
Majesty had dinner at the government
hall in companion with Chinese
merchants, Indian guests and mining
owner representatives. The leader of
the merchants paid royal respect to
the king, and His Majesty replied
“Chinese and Thais were indeed like
relatives as we shared the same
religion and similar traditions...The
Chinese who reside in Siam, therefore,
can well assimilate into the Thai
society and had cross marriages with
the Thais...I personally like the Chinese
and wish to maintain the traditions that
have been passed for generations since
the ancient time eternally...The Indians,

3
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King Rama 7 watched tin mining in Phuket
symail 7 neanseunsnIIiIilowsayunsmingiie

though reside in Siam in a smaller
number than the Chinese, we, the
Thais, have been regarding them as
friends since the ancient time. Our
religion and cultural traditions are
based on Indian ones...shall wish that
they will get supported in Siam no less
than in other countries.” This address
of His Majesty is one in many that is
about the cultural diversity that exists
cordially in Siam. Besides, His Majesty
also watched a mining business in
Naluek, Cherngthale Village, Thalang
District.

With Thai kings’ great care for
their  subjects  without any
discrimination by ethnicity or religion,
all Phuket Chinese are determined to
teach the children to love this country,
give back to the country and be loyal
to the monarchy forever. Their visits to
Phuket are eternally in the memory of
Phuket people. We, Phuket people,
have been grateful to the royal
kindness to date.
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LIGHT OF BUDDHADASA

Translated to English : Wasu Koysiripong

Nobody is born, nobody dies.

Question: Someone said that you
teach that nobody is born and nobody
dies is a malicious opinion. What is your
say about this?

Buddhadasa: This is a rather tricky
question. | wasn’t the one originating
this concept. The Buddha was the one.
He' said that we shouldn’t be
concerned about if we will be reborn
after death. Nobody has ever been
pborn. What we understand as the birth
is merely a physical creation according
to the rules of the nature.

Then, they assume that
something is an animal, or something is
a human being, who is dead and who is
born. All of these are concoctions of
#9135 519 TS according to the rules of
the nature. Before the Buddha said
about this, humans had been assuming
what is the birth, what is the death
because they held the concept of the
self. When a self originates, they call
that the birth. When a self terminates,
they call that the death. The birth and
the death belong to the self. Once the
Buddha was enlightened, he said that
all of these are natural events as the
saying “Suddhamma Bhavattanti”,
which means “It’s completely a natural
event.” These natural events are not
related to the self. It doesn’t belong to
an animal or a human being. It just

occurs as changes have to occur
according to the law of dependent
origination. There is no animal, no
human being. Nobody is born and
nobody dies.

When you know Buddhism like
children do, you will hold that humans
are born and die. If you know
Buddhism like adults do, you will
realize the teaching of the Buddha that
there are no animals, no humans, no
selves, no them, no us; therefore,
nobody dies, nobody is born. There is
only a physical change due to factorial
causes. Everyone sitting here is not a
human being. It’s a physical object that
exists because of the factors and
causes that make it exist. It sits like this
because of the conditions that are
concocted to make it behave in this
style. If the concoctions make it cease
to exist, that is called “the death” in
the common language. Nobody has
ever been here, nobody is dead, and
nobody is born. This is a concept in
Buddhism, not a malicious opinion.

The saying that there are only
physical objects, no animals, no
humans, no selves, no us, no them;
therefore nobody is born and nobody
dies; is not a malicious opinion. It is a
beneficial opinion. Is there any other
question?

Excerpt from a special edition of Dok Mokh “Buddhadasa Wajana” first published 1996 p. 186-187
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BUDDHIST PHILOSOPHY AND THE MOBERNEWORLD

Is Buddhism a philosophy?

Wasu Koysiripong

“Buddhism, in the understanding of
modern people, often falls into a
discussion on whether it is a religion or a
philosophy or only a way of life. Once
this problem emerges, it causes further
discussion and reasoning, which makes
the discussion even longer. As there is
no consensus on this topic, it has
become an endless topic of dispute.
Though | have classified this book in the
group of philosophy, | will not consider
this problem at all. | will only present
my work in the limitation of what the
Buddhadhamma teaches, what its
content is, and that’s all. Whether the
Buddhadhamma is a philosophy or not
depends on whether the term
“philosophy” is defined to include or
can be interpreted to include the
meaning of the Buddhadhamma or
not.”

from the book titled Buddhadhamma by
Phra Prayudh Payutto

Many non-Thais often claim Buddhism as
a philosophy, some with an intention to
highly regard it as a philosophy, some
with an intention to contempt that it is
merely a philosophy. Some Thais are
proud that our religion is a religion of
philosophy, some feel offended when
hearing others claim that it is a
philosophy, and try to defend that it is a
religion, not a menial philosophy.

Before getting into the content
of today’s column, I’d like to mention
about my backeground that | grew up in

the Thai society until the age of 20, and
by that time | had undergone a
vipassana course of Suanmokh where |
learned about the philosophical aspect
of Buddhism from the venerable
Buddhadasa Bikkhu, and respect him
highly to these days. Then, | went to
further my study and work in Australia
for 10 years. Over there, | met people
from diverse nationalities and exchanged
ideas with them about religion and
philosophy. One problem | found is that
some terms’ definitions are different for
different people.

In my column today, I’d like to
explain about the discussion about the
term philosophy and whether Buddhism
is a philosophy, so that the Thai readers
will understand how foreigners think,
and the foreigners will understand how
Thais think. About whose definition is
richt and whose definition is wrong, you
will have to make an agreement about
that yourself. In my opinion, nobody is
rigcht and nobody is wrong as it is quite
common that the same term can be



defined differently in different contexts.
For example, those who have learned
the Thai laws will know that the term
“descendant” in the civil law and in the
criminal law has different meanings. In
the civil laws, the term can also mean
an adopted child, but in the criminal law
it cannot, even though both laws are of
the same country.

The term “philosophy” as most
people in the World understand is “An
ideology which is a guiding principle for
thoughts and actions or a theoretical
basis for any branch of knowledge. For
examples, the philosophy of Sufficiency
Economy is a guiding principle for a way
of life; Plato’s philosophy presents a
worldview of Plato. In this definition,
science is a branch of philosophy that
gives a basis in acquiring knowledge that
“For any knowledge to be regarded as
true and utilized, it has to be proven in a
scientific experimental process that it is
true.” Indeed, the philosophy of
Abrahamic religions that holds that the
World has only one god is also a branch
of philosophy. The rule of karma in
Buddhism is also a philosophy.

We can see that the term
philosophy in this definition has a very
broad meaning. A worldview derived
from a religion or held by a religion is a
philosophy. A worldview that is totally
unrelated to any religion is also a
philosophy. Science is a branch of
philosophy. The term philosophy is as
broad as the term “creature”. Humans
are creatures. Chicken are also creatures.
Banyan trees are creatures. Mold is also
a creature.
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Now, let’s have a look at the
definition of the term “philosophy” of
Buddhadasa Bhikkhu. For him,
philosophy is knowledge that is derived
from a hypothesis. It has not undergone
a scientific experiment. Science, on the
other hand, doesn’t count as
philosophy. He has once said “...for
something to be scientific, it must be
clearly experienced that it is really what
it is claimed to be. If a calculation is
made, it must be made on the basis of
the reality, not a hypothesis. If an
assumption is made that a hypothesis is
true, this is not called science, it’s
called “philosophy”. The content of
Buddhism isn’t philosophical, it is
scientific.”

So many disputes arose as a
result of this difference in the term’s
definitions. For me, | would like to give
an answer in the same way as Phra
Prayudh Payutto that although | use the
column’s name “Buddhist philosophy
and the modern World” because the
definition of the term “philosophy” I use
includes Buddhadhamma and science.
However, for those who use the term’s
definition of Buddhadasa Bhikkhu,
Buddhadhamma is not philosophy. Yet,
what is clear is that Buddhadhamma is
the teachings of the Buddha, as we see.
Whether it will be classified as a branch
philosophy depends on the definition of
the term “philosophy”.

In the next issue, | will write
about another term “religion” so that
you will understand the difference in the
definitions that are used, in order to
know the root of disputes.
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Buddhist Economics*(2)
Phra Brahmagunabhorn (P.A. Payutto)

2.Not free of ethics, but inattentive to
them

A solution to the problems facing
humanity requires the presence of many
contributing factors, one of which is
ethics, a subject of particular relevance to
myself as a Buddhist monk. | would like to
discuss ethics here in light of its
relationship to economics, so that it may
serve to illuminate the connection
between the different components of a
right way of life. We have already seen
the great importance of this relationship
on a general level, so let us now take a
look at some particular cases that
illustrate the nature of this relationship
and its significance.

Ethics (or the lack of them) affect
economics both directly and indirectly. If,
for example, a particular area is unsafe, if
there are robbers, and a lot of violence,
and if lines of communication are unsafe-
then it is obvious that businesses will not
invest there, tourists will not want to go
there, and so on. The economy of the
area is thus adversely affected. This is a
phenomena that is easily observed.

In a public transport system, if the
staff, the ticketcollectors and the
passengers are all honest then not only
will the government receive its full

LIGHT OF PRAYUDH

revenue, but it may also be able to save
on inspections. If the passengers’ honesty
can be relied upon, then it may be
possible to substitute ticket machines for
collectors. When people are self-
disciplined and help to keep their
surroundings clean and litter-free the
municipal authorities may not have to
waste so much of their funds on trash-
collection and other cleaning operations.

Conversely, if businesses are
overly greedy and attempt to fatten their
profits by using sub-standard ingredients
in foodstuffs, e.g. putting cloth-dye as a
coloring in children’s sweets, substituting
chemicals for orange juice, or putting
boric acid in meatballs (all of which have
occurred in Thailand in recent years),
consumers’ health is endangered. The
people made ill by these practices have
to pay medical costs. The government has
to spend money on police investigations
and the prosecution of the offenders.
Furthermore, people whose health has
suffered work less efficiently, causing a
decline in productivity. In international
trade, those who pass off shoddy goods
as quality merchandise risk losing the trust
of their customers and foreign markets—as
well as the foreign currency obtained
through those markets.

*The Thai version of Buddhist Economics was originally a Dhamma Talk given on the auspicious occasion of
Prof. Dr.Puey Ungpakorn’s 72 nd birthday celebration at Thammasat University on 9 March 1988. The English

version is identical to the 1st English edition translated by J.B.Dhammavijaya in 1992.



The freedom of the free market
system may be lost through businesses
using unscrupulous means of competition;
the creation of a monopoly through
influence is one common example, the
use of thugs to assassinate a competitor a
more unorthodox one. The violent
elimination of rivals heralds the end of
the free market system, although it is a
method scarcely mentioned in the
economics textbooks.

Western companies  send
medicines to third-world countries that
they are forbidden from selling in their
own countries. Those so-called
‘medicines’ endanger the health and lives
of any who consume them. In economic
terms, it causes a decline in the quality
and efficiency of labour while also
necessitating increased expenditure on
health care, which is a drain on the
nation.

Businesses use advertising to
stimulate desire for their product.
Advertising costs are included in capital
outlay and so are added to the price of
the product itself. Thus people tend to
buy unnecessary things at prices that are
unnecessarily expensive. There is much
waste and extravagance. Things are used
for a short while and then replaced,
although still in good condition. This is a
waste of economic resources and its
existence is related to the common
penchant for flaunting possessions and
social status. Businessmen are able to
exploit such desires to make more money
out of their customers because people
who like to show off their possessions and
status tend to buy unnecessarily
expensive products without considering
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their quality. They take snob-appeal as
their criteria, considering expense no
object. Worse than that there are people
in Thailand today who, unable to wait
until they have saved enough to afford
some new product, rush off and borrow
the money, plunging themselves into
debt. Spending in excess of earnings has
serious ill-effects. Eventually the person’s
status that the object is meant to exalt,
declines, along with the country’s
economy as its balance of trade with
other countries goes into the red.

A person in the business world
once said to me that in Thailand if one
saw a Sikh riding on a motorbike one
could safely assume that he was a
wealthy man. If he was driving a car one
could take it for granted that he was a
millionaire. But if one was to go into the
provinces one would find that 50% of the
Thais who ride motorbikes have bought
them on credit. This economic
phenomena is also a matter of social
values. It is the same with the purchase of
cars. Quite poor people buy cars on
borrowed money or pay for them in
installments. So there are cars
everywhere, which gives rise to the
problem of traffic congestion with all its
attendant ill effects on the economy until
eventually there is turmoil. Economics
cannot be divorced from social matters.
The love of flaunting and ostentation is
prominent in Thailand. Some people,
although reasonably well-off, will refuse
to pay a few dollars for a ticket to a show.
In order to show off their connections
they will find a way to get a
complimentary ticket. Then they will
swagger into the show flashing their free
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ticket. On such occasions they are not
willing to part with even a dollar or two.
But the same people, in order to show off
their prestige or social standing, may
arrange a lavish party for a huge number
of people and spend thousands of
dollars. This character trait, or this sort of
value system, has a great effect on the
economy. Sometimes when Western
economists come to Thailand and
encounter this phenomena they say that
it just knocks them flat. They can’t see
how to solve the country’s economic
problems. When they meet these strange
new mental sets and ways of behavior
they are baffled as to how to find a
solution.

In economic matters we must
consider the various factors that have
come to be involved with them, an
important one of which is confidence or
belief. We need to have confidence in the
banks, confidence in the stock market. At
any time when there is a loss of
confidence then the stock market may
crash and banks go into liquidation. Even
confidence in the sense of belief in the
claims of advertisors has effects on the
economy. But confidence is also
conditioned by other factors. Its presence
or absence is often the result of
deliberate manipulation by business
interests.

In the workplace, if the boss is
responsible, capable and kind, and
commands the confidence and affection
of his or her employees, and the
employees are harmonious, diligent, and
committed to their work, then production
will be high. There have been cases
where the employer has been such a

good person that when their business
failed and came close to bankruptcy, the
employees sympathetically made
sacrifices and worked as hard as possible
to make the company profitable again. In
such cases, employees have sometimes
been willing to take a cut in wages, rather
than just making demands for
compensation.

So abstract human values
become economic variables. We can
clearly see that industriousness, honesty,
devotion to work and punctuality have
great effects on both productivity and
efficiency. Conversely, boredom, cheating,
dishonesty, discrimination, discouragement,
conflicts, even private depressions and
anxieties have adverse effects on
productivity, and this point is important.

On a broader level, nationalism is
significant. If a sense of patriotism can be
instilled into the people, they may be led
to refuse to buy foreign goods, even if
those goods are of high quality and there
are inducements to buy them. People are
able to put aside personal desires out of
regard for the greatness of their nation
and only use things made within their
country. They wish to help production so
that their country can prosper and
become a major force in the world. It may
reach the point, as in Japan, where the
government has to try to persuade
people to buy products from abroad.
Nationalism is thus another value system
that affects economics.

3.Unable to be a science, but wanting to
be one

The large number of examples |
have given so far have been intended to



demonstrate the intimate and significant
effect that ethics and values have on
economics. However ethics, i.e. questions
of good and bad are only one aspect of
Dhamma.” The relationship of Dhamma to
economics is not confined to the sphere
of ethics. Another way that Dhamma is
connected with economics is with regards
to the true nature of things, the natural
condition of phenomena. In fact this
aspect is even more important than
ethics, because it concerns the very heart
or essence of economics. The word
‘Dhamma’ is here used to mean the
truth, or in other words the complex and
dynamic process of cause-and-effects that
constitutes our world. If economics does
not fully know, understand and address
itself to the whole causal process,
economic theory will be unable to
produce solutions to problems that arise,
or produce the salutary effects that it
desires. It will be an economics that is not
in harmony with ‘the way things are’
(Saccadhamma).

‘The way things are’ refers to the
nature of nature, i.e. the true mode of
existence of phenomena, and it
encompasses all aspects of theory and
practice. It is not the subject of any
particular branch of knowledge, but is the
very essence of science or the essence
that science seeks to discover. The
contemporary trend towards division and

**The teachings of the Buddha or ‘the way things are’
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separation of the different aspects of a
complex subject, one that has even
reached treatments of the Dhamma, is a
dangerous one and may lead us to stray
from the truth. It is another important
point that must be understood.

Economics has been said to be
the most scientific of the social sciences.
Indeed, economists are proud of how
scientific their subject is: that they take
only those things which can be measured
and quantified into their considerations. It
has even been asserted that economics is
purely a science of numbers, a matter of
mathematical equations. In its efforts to
be a science, economics tries to eradicate
all questions of abstract values as
unquantifiable, and seeks to be value-
free. But in opposition to this trend, some
critics of economics, even a number of
economists themselves, say that actually,
of all the social sciences, economics is
the most value-dependent. It may be
asked how it is possible for economics to
be a valuefree science when its starting
point is the perceived needs of human
beings, which are a function of the value-
systems of the human mind. Furthermore,
the end-point or goal of economics is to
answer those perceived needs to
peoples’ satisfaction and satisfaction too
is an abstract value. So economics begins
and ends with abstract value.

(to be continued)
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Light in Phuket

Ratanajanto
Translated to English :
Wasu Koysiripong
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HISTORY OF BUDDHISM IN PHUKET

Bangyai Creek in the middle of Phuket Town after 1907; In those days, the
creek was so wide that a Chinese junk could make a U-turn in it.

Aaasunlngnaridesgiiondin.g.2450 adeiudrnaesdvuinnii Seann
nauale

Last time, | wrote about the history
of Buddhism in Phuket that Buddhism
came to Phuket together with the
founding of Thalang Town as a result of
the expansion of trading posts of the
Ayutthaya Kingdom into the West coast
of the South by using temples as the
symbol of urbanization. Therefore, the
increasing number of temples is a good
indicator of the expansion of the urban
area. As the prosperity of Thalang or
Phuket in that era was well known to
the surrounding communities, when
Myanmar launched a full scale attack
on Siam known as the 9 Armies’ Wars,
they had to dispatch one army to
particularly attack Thalang in 1785.
However, the residents of Thalang
fought fiercely and were successful in
resisting and expelling the enemies.

Apart from the manpower and the
modern weapons that Thalang had
purchased and collected, war strategies
from the wisdom of the leaders of
Thalang were also a factor of the
victory.

If we look back to 1809, when
Myanmar re-attacked Thalang, at that
time Thalang was located at Tharuea
Village, which had a short river that was
generally called Tharua Creek. This
time Myanmar didn’t want to occupy
the whole town, but only wanted to
retaliate and looted the town of its
wealth and manpower. Once the war
ended, they captured the residents and
sacked the town before retreating. The
survivors dissipated in many directions.
Some fled to Phang-nga and founded
Thalang community. Some crossed
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Phanthurat hill to resettle in Kathu,
part of who proceeded to Chalong.
Those who finally settled in Kathu
resided along Kathu Creek. This creek
back then should have been as big as
Bangyai Creek in Thalang, and similarly
futile. The area was full of animals,
hills, bush and arable land. Most
importantly, the area was more
abundant in tin than Thalang. The
settlers still called this creek “Bangyai
Creek” to console themselves that
they still lived somewhere like Thalang.
This creek originates from Kathu
Waterfall. The residents should have
roamed along this creek after a flood.
At later time, mining was done on both
banks along this creek. The economy
got better and the community got
denser.

In the aspect of religion,
Thalang was influenced by an official
sent from Nakhon Srithammarat to
govern a nearby town, i.e. Jom Naikong
of Takuathung whose wife was called
Bunkerd (Or Nun Bunkerd as she should
was probably educated ordained as a
nun at later time). Jom Naikong had a
son called Mom Sriphakdee or Phra
Phakdeephuthorn (the husband of Lady
Jun as mentioned in the previous
issue). Mom Sriphakdee was probably
well educated like other officials’ heirs
for the purpose of inheriting the
position.

It is known that temples in

those days usually served as the center
of a local community. Apart from their
religious purpose, temples were
veritable schools for children, in both
earthly and dharmic matters. The Thais
in those days often used the term
“buad-rien”, which means “ordain and
get educated”. Temples were also
places of social activities and religious
rites for communities. Sometimes,
temples also functioned as health
centers that gave both physical and
mental therapies to the people.
Therefore, urban development was
typically coupled with the building of
temples. Which community was big
and urban enough, that community
would get a temple constructed, such
as Thepkasattree Temple of Don
Village, Phranangsang Temple of Kien
Village, Huayang Temple of Tharua
Village (the area where Thalang
National Museum is today), Bangrong
Temple of Bangrong Village where
Bangrong Police Station is today (a
remnant of the city wall can still be
seen), Muangmai Temple of Muangmai
Village where a town shrine is erected
today (the erection of a town shrine
usually occurs when a community is
formed in the same way as the
construction of a temple). The Thais
who fled from Thalang to Khaonoi
Village later formed a dense
community and built Khaonoi Temple.
Those who crossed Phanthurat Hill to



Mairieb Village in Kathu
built Mairieb Temple and
Thungmai Temple (these
two temples are today
deserted). In the same way
Buddhist residents,
Christian
Chinese residents also built

as
Muslim, and
their places of worship to
conserve their religious
traditions as the society
evolves.

It can be said that
the urbanization occurs as a result of
the increasing population density and
the
Nevertheless, the strength of the

wealth of a community.
community is rooted in its social and
cultural stability, which is centered
around places of worship which
provide education and keep morality as
the main components of development.
Thalang Town is an example.

The author would like Buddhists
to learn Buddhism in the correct way
and in depth in order to understand
the evolution or changes in the society
and act according to the principles and
those changes (including understand
other religions of those who live
with With  this

understanding, we will then be able to

together us).
conserve our root and develop our
valuable culture and beneficial
lifestyle, which will be able to keep us,
our family, relatives, friends and the
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Inthe past, Buddhist monksprovided education in thw temple.

adeneunszinyuzaeunilsdeneluin

society in the up-to-date path of the
righteous. Please believe that we are
lucky that we met Buddhism that has
been proven to be true and overtime
receives more and more recognition
worldwide as a leading World scientist
has said:

“The religion of the future will
It should
transcend personal god and avoid

be a cosmic religion.

dogma and theology covering both the
natural and the spiritual, It should be
based on a religion sense arising from
the experience of all things of natural
and spiritual as a meaningful unity.
Buddhism answers this description if
there is any religion that could cope
with modern scientific needs it would
be Buddhism.” (Albert Einstein lectured
about “Science and Buddhism” at
Princeton University, New Jersey on 19
May 1939 - referenced by the author)
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New Life after New Year

Phra Paisal Visalo

Translated to English : Wasu Koysiripong

Happiness isn’t anywhere afar, if we
know how to see it, we will find it
around us. Indeed, happiness is always
with us, but we can’t see it. We don’t
need to look at other things. That we
have enough to eat, that we can sleep
well and that we are in good health are
already happiness of life. Yet, we
usually don’t realize this truth until we
lose these things in life. Once we fall
ill, we just begin to know how happy
we were when we were healthy.

We often understand that
happiness can emerge only when we
are wealthy, have a lover, have a good
job, have a high position etc. When we
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have this kind of expectation, we bind
our happiness with the future. It
shouldn’t be that we get these things
first before we have happiness. A more
important thing is the happiness of the
presence. Though we still don’t have
those things, we already have
happiness because the true happiness
always exists in our mind.

Once we know how to correctly
position our mind, we can have
happiness in every situation no matter
when we are rich or poor, no matter
when we get or lose, no matter when
we meet someone or depart from him/
her. Whatever happens to us is not as
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important as how we view or feel it. If
we see that uncertainty is a common
thing in life, not matter what happens
to us, even death, we will not suffer. In
the same way, if we view the World
positively, illness is also beneficial, bad
lucks can turn good lucks.

The key to happiness of the
presence is to know ourselves. So long
as we don’t know ourselves, we will
always suffer because no matter how
much we get, we won’t be satisfied.
Though nobody has done any harm to
us, we will still suffer. Deep in our mind
we quarrel with ourselves almost all
the time. Once we know ourselves
clearly, we will have peace with
ourselves; then our long-lost happiness
will return to us.

It is a pity that today people
often overlook this truth, but give
importance to things outside their mind
especially consumables and
technologies; with a misunderstanding
that those things will give them true
happiness. Yet, they forget that nothing
can be obtained for free. We always
have to exchange something for
something we long for. What we have
to exchange for those things may be
wealth, tiredness or time. If we want
peace, we have to sacrifice time to
travel to a quiet place. If we want
comfort, we will have to sacrifice
money to buy facilities. Though some
things can be obtained for free, the
more it is worth, the more the

maintenance burden. Some of what we
sacrifice may not clearly be seen. Once
time passes, we just realize such as if
we want a convenient urban lifestyle,
we have to lose the lifestyle that is
peaceful, slow and close to nature; and
we have to live with various kinds of
insecurity and pollution.

It is true that consumables give
transient happiness and taste to life,
but we have to sacrifice many things
for them. Apart from money, we have
to sacrifice the limited time of our life
in the World to acquire, maintain and
utilize them. The more expensive they
are, the more amount of time we have
to spend on using them, or we will not
feel they are worthwhile. Yet, what
follows suit is the less time we have for
other valuable things such as physical
exercise, rest, time with family, or even
time to spend with ourselves. This
condition occurs even with the
equipment that seemingly saves our
time such as automobiles. We can
generally witness how much time we
spend on our automobiles. Only the
time we spend on earning money to
pay installments and buy petrol for our
car is already a lot.

Another thing we lose without
even realizing it is the freedom of the
mind. The
consumables for

more we rely on
happiness and
convenience, the more we are
attached to them and enslaved by

them. Instead of them belonging to us,



we belong to them. We are concerned
about them and let them occupy our
mind and become our heavy burden.
Even when they are lost or destroyed,
we still cannot put them down. Some
of us can die to protect them.

In this era, we call for liberty
and freedom from others’ oppression,
but willingly lose our mental freedom
to consumables and technologies. We
almost cannot live without them. Many
of us bind personal happiness and
security with them as we believe that
they will give happiness and security.
Yet, the more we do that, the more we
lack happiness and security. Deeper
than being enslaved by consumables
and technologies is being a slave of
ego. Because of ego, we humans try to
seek and occupy a variety of tangible
and intangible things, with wishes and
understanding that they are us and
ours.

The true freedom of life is not
with possessing nothing. Once the true
freedom of life emerges, when the
mind doesn’t depend on or isn’t
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attached to all those consumables and
technologies as it knows that they are
not eternal and to get them, one must
bear a burden that causes
unhappiness, and those things cannot
truly be depended upon. Freedom of
life occurs when we can get into the
delicate happiness from the inside until
we see that happiness from those
materials is rough and filled with
suffering. Especially when we realize
the truth by looking into our own mind
until we see that the ego is the root of
all chains and sufferings, we shall be
free from our ego and achieve a
completely free life.

In this new year, if you should
make any wish, do not wish to get a
new treasure; do view your new life
that can occur with a new mind that
has new views of the World and of
yourself, until you see nothing more
important than having a life free from
the ego.

| wish everyone progress well
on the path of a free life in this New
Year.
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LIGHT OF SIVARAKSA

Buddhism and Development is small beautiful?(2)

S.Sivaraksa

By taking one’s religion seriously |
mean, by getting down to the heart of
religion, not simply being strict a bout
non-essentials and presenting a false
front, like those Buddhists who won’t slap
a mosquito but have no compunction
about loaning money out at exorbitant
interest, or those Christians who ¢o to
church every Sunday while they use
crooked business methods, even taking
excessive profit from the sale of grain to
feed orphans, or those Moslems who
refuse to eat pork but defile themselves
by devious dealing and lasciviousness,
and give support to politicians who cheat
the people by various devices. Is it not
because of hypocrites such as these that
young people turn away from religion? As
one Hindu said, his father was very
dishonest, but that was all right, since he
was very religious- Making pilgrimages,
praying, and bathing in the Ganges to
wash his sins away.

Religious truth is the pinnacle of
religion, but it must have morality or
decency as its base. Otherwise, religion is
indeed and opiate, or a mask for evil
people to use in reaping profits from
those who are more stupid than they are.

When an economic system, based
on a capitalistic market economy, requires
increasing greed, both in the producer and

in the consumer, can any religion
encourage it?

The producer must find an way to
invest his money that will bring him the
greatest return, without regard to the
disappearance of natural resources, or to
the fact that he may be producing luxury
goods. While 80-90% of the people in the
world do not have the basic necessities of
life, if it is possible to realize a large profit
by using natural resources to produce
luxuries for 1% of the people, this type of
developer is only too happy to do it.
When one part of the world has an
overabundance of corn or wheat, they
gladly burn it to raise the price even
higher. Especially in developing countries,
one can see the emphasis given to the
hotel industry, tourism, and places
catering to the physical pleasures of man,
rather than to agriculture or the
production of the basic requirements of
food, clothing and medicine, because the
more advanced nations maintain control
of the markets.

The capitalistic system aims for
profit, not for the general welfare of the
public. Capitalists may indulge in some
philanthropy, as long as the majority of
the people remain under their control.
But since profit is their goal, they must
take every advantage they can, beginning



with taking advantage of the consumers.
The extent to which advantage is taken
varies. In countries where labor unions are
strong, where the government officials are
fairly honest and efficient, and where the
consumers keep up with the producers by
their own organizations to test quality
against price, the producers must have a
higher ethical standard. In countries where
these conditions do not exist, the
proportion of dishonesty is higher.
Consumers ordinarily have
modest desires unless they are especially
stimulated to want and to buy. But in a
capitalistic system the mass media are
used to stimulate desire for things that
are not really needed. Consumers are
forced to choose between brands which
in fact may be identical. The consumer
becomes a victim of advertising. The
claim that capitalism gives freedom to the
people, by providing freedom of choice, is
less than true. For advertising companies
determine in large part what is to be sold,
and they together with the multinational
corporations deceive the people know
that the government is propagandizing
them, for the propaganda is usually quite
crude. But deception is more difficult to
perceive when it is based on the
encouragement of greed, either by using
fancy decoration or by advertising
methods. In such countries, wherever
electricity is brought, no matter how poor
a family is, it feels it must buy a television
set. TV plays a most important part in the
deception of the public, since it is held up
as a status symbol. It is pictured as
improving the way of life, so that people
will sell their land if necessary to buy a
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TV. This is but one example of tricks to
induce people to buy; time payment is
another.

People seem to
development in terms of their own
personal increase in new and expensive
goods. Because greed is the boss in this
type of development, it causes an in
cross-purposes and conflict; people
increasingly take advantage of and
oppress one another; swindling and
crooked tricks inevitably follow. This is the
truly materialistic way of life. Yet many
nations admit with a rueful smile that is
also the way of development.

It is true that there are ways to
correct the bad image of capitalism to
some extent, at least since the time when
Maynard Keynes of England attempted to
improve its image by injecting some

measure

socialism. He tried to reduce the lust for
things and to give some purpose beyond
profit to the capitalists, so they would use
at least part of their profits for the benefit
of society. But capitalism was still
capitalism. Even though the capitalists
helped their neighbors to some extent,
their basic purpose was selfish, and they
only tried to disguise the fact a little more
than formerly. Their way of life still
emphasized physical pleasure and
prestige, only not quite so obviously as
before.

Can this way of life be accepted
by one who turns for refuge to the
Buddha? Whether or not we accept
Weber’s theory, it is sad fact of history
that capitalism grew and prospered first in
Christian society. And the more capitalism
flourished, the further that society
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separated itself from Jesus Christ. Today
capitalistic society has begun to flourish in
Buddhist society. Though our Thai
forebears were forced to accept it, yet
we, or at least those of our number who
now hold the reins of power in Siam,
have gladly accepted capitalism, even to
the point where they have laid the plans
for development along capitalist lines,
and it is now a question as to whether or
not they are any longer Buddhist,
regardless of what they say.

What is worse is that the majority
of religious leaders, whether sons of the
Buddha or followers of Christ, have
flocked into the capitalist camp.

We should note plainly at this
point that it is not only the capitalist
system that has been increasing the gross
national product as its goal ¢o
development. The socialist countries of
Eastern Europe use the same standard as
capitalist societies in measuring the results
of development. And why shouldn’t
they? Their eldest sister, the Soviet Union,
took the lead.

In terms
countries that take their refuge in
materialism, no matter to what ideological
camp they belong, scarcely differ in their
end results. Eric Fromm has said, “The
Russians think of themselves as the
representatives of socialism, because they
use Marxist ideological terminology, not
realizing how closely their system
resembles the fully developed capitalist
system. We in the Western camp, on the
other hand, believe we are the
representatives of an individualism which
encourages each person to take the

of human values,

initiative, with a humanitarian ethical
system; thinking that these are our ideals.
But we fail to see that in truth many of
our own social institutions closely
resemble those of the communism which
we detest.”

Development which has quantity
as its basic goal has many weaknesses as
we have pointed out. It is not that
economists are not aware of the
weaknesses. As Keynes once attempted
to correct the weaknesses of capitalism,
so more recently the United Nations
Social Development Research Institute
has sought ways by which income might
be more nearly equalized through- out
society. It is an admirable effort and
should be encouraged. But to date it has
failed.

The institute mentioned above
has listed about seventy-seven items
which can be assumed to be important in
development, including such things as
long life, sufficient vitamins in the diet,
the number of pupils enrolled in school,
the number of people who use electricity,
the numerical ratio of buildings to people,
the opportunity of access to radios and
television, the amount of agricultural
produce in relation to the number of
male farm workers, the use of currency in
exchange for food, etc. It is held that the
more improvement and expansion in
these items, the greater the development.
This means that the institute is attempting
to turn the members of the United
Nations away from their pre-occupation
with increasing the national income as the
goal of development, and to lead them
to make a more just and equitable



distribution of the income.

This is a real step forward, yet it
still does not go beyond the usual
quantitative definition of development.
Measurements are still made in terms of
quantity. None of the seventy-seven items
can be used to measure life qualitatively.
And this method does not take into
consideration the means used in
increasing production, but simply assumes
that the more production the butter, as
long as there is a just distribution.

So we can say that the error in
development lies in making quantity its
goal, in continually trying to measure
results in terms of materialism and
“modernity.” This type of thinking has its
roots in Western Europe at the time of
the industrial revolution. But the question
is not asked as to whether this way of life
is really desirable or not. Rather the social
order to the Westerner is simply accepted
as the goal, as the model to imitate, and
the only question asked is how many
years will it be before a country like Siam
will catch up with England or Japan or
Russia or the United states?

I am ¢lad to say that leading
thinkers, including economists, now see
more clearly that this type of
development solves no problems. The
United states, which once was the land of
dreams of the free world, is full of social
injustice and poverty within, and takes
unfair advantage of countries outside its
boundaries. It has food to throw away,
and with only 6% of the world’s

population, it consumes almost 50% of
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the world’s irreplaceable natural
resources. At the same time, the rich
become drug addicts, crime increases, and
the old Christian values are given up. This
seems to be happening all over the
country that once was held up as the
prime of this type of

development.

example

It is evident that our world is
caught up in a cycle. Especially in
quantitative development, the further it
goes the more problems appear, faster
than they can be solved, and the
technocrats are not to stop the spiraling
because (1) they are afraid that if the
quantity is not increased everything will
come to a standstill. Or all the systems
will go haywire leading to possible ruin.
For instance, the population will increase
and there will be insufficient food, leading
to clashes. Actually in this regard there is
enough food, if it were distributed
equitably and used without waste. The
problem is that those who have the
surplus refuse to share it, because (2) they
want to maintain the status of the rich.
Their hope is that by increasing
production most of the poor will receive
of the increase, continually raising their
standards. But our nature is such that
once we ourselves have become more
comfortably situated, even though we see
some injustices appearing, we don’t get
much excited about them if they don’t
touch us too much. Besides, if we do
something about them, we might get hurt.

(to be continued)
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LIGHT OF POCHANA

From a diary

Pochana Chandrasanti
Translated to English :
Wasu Koysiripong

Discipline is a method for eliminating old habits and creating new habits.

However, “truth” is not a habit.

The mind is in existence for directing the body, like a chauffeur. Yet, its role is
much beyond its duty, so the ego is formed though not needed. The ego has
become the center of everything. It has become the real master, the commander
and an important obstacle on the way of returning to find the simple

and original mind.

The mind is no mind.
The body is no body.
They are only necessary beings
Of the biological system in the energy field

Of time and space.

Our misunderstanding
Concocts everything in the universe
And our civilization
Is conceived from the opaque imagination
Of the distorted understanding.
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Owing to the article “Idolatry in
Buddhism” in the previous issue,
several readers have discussed about
the importance of Buddha statues in
the aspects of the Dharma and the
earthly matter or the culture. While this
discussion didn’t go much in depth, the
editorial board found an interesting
topic about the reason for building a
Buddha statue in India from the book
titled Concise Archeological Study in
the Bay of Baan Don by Buddhadasa
Bhikkhu (Arunwitthaya Press, Bangkok,
1986) in the

chapter about

LIGHT OF BUDDHA STATUE

What is a Buddha
statue for?

Ediitorial Board
Translated to English :
Wasu Koysiripong

An image of a bronze Avalokitesvara in
an authentic Indian style, found at
Phrathat Chaiya Temple (Image from the
book, Page 26)

amealaiwmms #130 wwududewst wuiliansy
59lve) (manilsde mh 26)

Avalokitesvara Bodhisattva. The author
as a resident of Chaiya District, which is
a locality in the Baan Don region,
brought a story about the reason in
building a Buddha statue in the past to
analyze in the aspects of the Dharma
and the Earth at that time. We shall
not forget that Buddhism was
originated in the Pink Continent (aka.
India) where Hinduism had been deep
rooted for thousands of years. In order
to win the faith of the people and
avoid confrontation with Hinduism,
Buddhism had to adapt. We would like



to show an excerpt as follows.
These
Mahayana Buddhism. The Baan Don

statues are from
region in the era of Srivijaya was
dominated by Mahayana Buddhism,
though it had been dominated by
Hinayana beforehand. Therefore, we
shall spend a bit time looking into
Mahayana Buddhism.

Mahayana Buddhism was
originated in India before it spread to
Chaiya. The chronological events that
led to its origin were very long. In short,
the early Buddhists saw that the
foolish outnumbered the smart by
99:1. It was impossible for these foolish
people to understand the essence of
the Dharma that one shall be 100%
savior of himself/herself to the degree
that the ego is totally uprooted. It is
unrealistic for Buddhism to rely on only
a handful of smart people to thrive.
Therefore, attempts were made in
order to find for followers, and there
were some Buddhists who dared
create another cult specifically
designed for increasing the number of
followers by promoting a cult of
personality, a practice welcomed by
most people of India back in those
days. It is devised that there are many
buddhas, and each buddha has a

bodhisattva serving him, whose duty is
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An Avalokitesvara statue replica that Buddhadasa

Bhikkhu ordered to be made at Suan
Mokkhaphalaram Temple, Chaiya District, Suratthani
suiuoaladmmsdannsmainylidrasel §iingaulun
UNAITIN SNNBlYY) 3195l

to protect the religion. A bodhisattva
has all the power of a buddha
including all the power above any
being, even the gods who created the
World or control the World. Still, a
bodhisattva is a “servant” of a
buddha. This is symbolized by that
every bodhisattva has at least one
buddha image on the front of the
crown a little above the forehead. For
a big bodhisattva image, there are
usually many buddha images on the
crown, the shoulders and the palms of
the bodhisattva (as in the middle
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image of Figure 28). That means a
buddha is always the master of a
bodhisattva. Those who pray to a
bodhisattva wouldn’t mind anything
because there is a buddha in that
image as well. For those who still need
to rely on external saviors, they can
pray to a bodhisattva to help them as
a bodhisattva

powerful than the Ishvara of Hinduism.

is deemed more

They don’t have to pray to the
Ishavara at all, only a bodhisattva is
more than enough, and praying to a
bodhisattva is equal to praying to a
buddha as well. The bodhisattva who
serves our current buddha on Earth is
called “Avalokitesvara Bodhisattva.
..The goal of
Avalokitesvara is also to represent the

carving

“demonstration of the Dharma”. The
face of the Avalokitesvara has to show
3 qualities namely kindness, smartness
and peace blended together. Whoever
the face of
Avalokitesvara, that person will see

sees deep into
these three qualities. That makes
these three qualities occur in the mind
of that person at least a little if not
much. This is in contrast with the
image of Ishvara who wears a snake as
The

Avalokitesvara is an antelope, which is

a wristlet. wristlet  of

designed to be a representative of

gentleness, not only a decoration.
When someone is tired or angry and
see the face of Avalokitesvara, s/he
will recover from that tiredness or
anger straight away. The kindness,
smartness and peace occur once those
emotions disappear. Those who sight
an image of Avalokitesvara will also
get mental concentration that will
bring his/her mind to a better state. All
of these are the purposes of making
images of Avalokitesvara of this sect of
Buddhism, which was introduced in a
proper time when there was a religious
conflict, and it could be applied on
most people who were not ready to
learn anything deeper than low level
Dharma, and used to relying on
external beings since they had been
born. Because of such, this new sect of
Buddhism became popular among
some Indians, part of who migrated to
the Baan Don region in the Srivijaya
era. The king sought after many g¢ood
sculptors to make big Avalokitesvara of
bronze to be enshrined on altars as
there was a lot of tin in the Malaya
peninsula. People all had these little
Avalokitesvara statues at home to be
something like a combination between
the Buddha and the Ishvara that they
could pray for anything they wished.
The religion spread very well as a



result. Those who had entered a high
level of the Dharma also achieved the
qualities of the statue, namely
kindness, smartness and peace as
shown on the face of the statue until
they reached the state of Nirvana.

If you think back about the
sentence of Buddhadasa Bhikkhu
“Don’t let a Buddha image hide the
Buddha Dharma”, you will bear in mind
that no matter what we do such as
building a Buddha statue or praying to
any divinity, we always have to realize

the meaning or the benefits of that
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thing as the main concern. Do not only
follow what others do that are not
according to the Buddha Dharma as the
main idea of that thing will be hidden
and one will not receive any benefit
that s/he should receive, as per the
Buddha’s “Worship with

materials does not result in anything

saying

much, the most effective way of
worship is to practice.”

The editorial board is more than
happy to hear any opinion from the

readers.

The First Buddha Statue of Buddhism

Translated to English : Wasu Koysiripong

During the time when the Buddha went to heaven to teach the

Dharma to his mother, King Pasenthikosol didn’t see or hear any

Dharma teaching from the Buddha as usual and began missing the

Buddha so much that he was continually talking to himself about the
Buddha. With respect and faith, the king ordered his subjects to get
good sandalwood for him and let sculptors make a Buddha statue in

the sitting pose with so beautiful an appearance like the real person.

The king then placed the statue at the palace where he resided so that

he would be able to see and worship it like before. This would quench

his feeling of missing the Buddha a little.
This sandalwood Buddha statue that King Pasenthikosol
ordered to be made can be said to be the first Buddha statue of

Buddhism.

Source: phuttha.com
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THREE LOTUSES

Happiness

The foolish find little happiness,
And that is what they deserve.

The clever, when they encounter happiness,
Search deeper and, therefore, achieve greater happiness.
The wise, when they reach happiness,

Fill their hearts.

Then, purifying their happiness,

They transcend that happiness.

e o wa SasAnuasys, AUl AUaaIm ALWITYYT (Ruiassi 27)dinfiuiaens,nt 202,2559

Chai Na Pol A., The Foolish The Clever The Wise (27th edition), Sayam Publishing House, P. 203, 2016
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Last Light

Editorial Board
Translated to English : Wasu Koysiripong

It is such a moment of happiness for Thai
Buddhists to hear about the promotion of
Phra Brahmagunabhorn (Prayudh Payutto),
an intellectual Buddhist monk of
Nyanavesakavan Temple of Nakhonpathom,
to be a member of Somdet Phraracha
Khana Committee, the highest committee
of Thailand’s Buddhist monk organization,
in the position titled “Somdet
Phraphutthakhosachan. He is the last
monk who joined the committee during
the reign of King Rama 9. Phra
Brahmagunabhorn is renowned for many
of his academic publications, of which the
content is both wide and deep.

“[Phra Prayudh Payutto] is the first
highest pariendhamma novice who got a
royal permission to ordain in
Phrasriratanasasadaram Temple and still
keeps his celibacy up to today. He is so
consistent in keeping the disciplines and
very knowledgeable in the Dharma. His
knowledge is well-known on the
international stage.” (One of the reasons
for the promotion given by a Thai famous
scholar in 2013: posttoday.com)

Light of Dharma magazine would
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DU IEISUAINTEETTU VDTN like to congratulate Phra Brahmagunabhorn
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